





























her chickens under. her wings; we are
united to him, as he is one with the Father.

This exposition goes far beyond Saint Paul,
who tells us little of the doctrine while
giving an account of the institution of the
Blessed Sacrament; and it seems to go
beyond the Gospel of Saint John, since its
author, though the main source of the
doctrine, omits the institution, overleaping
it perhaps into that love which supersedes
the sacraments. The theological explanation
and application to the rite might have
sounded strange to the Apostles, as Saint
Paul sounded strange to Saint Peter ; but
inference is justified; and development,
though not that development which renders
church doctrine almost a second revelation,
was expected ;' and it was no greater than
the development of the Doctrine of Charity.

15¢. John xvi. 13 ; Philippians iii. 15 5 1 5t. John ii. 27.
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1I
CHARITY

HE doctrine of charity was com-
I pounded of the love of God and of

love toward man.

Love of God had appeared in the
Old Testament in that yearning and laying
hold of the invisible which pervades the
Psalms and fulfils the first and great com-
mandment : “ Thou shalt love the Lord
thy God with all thine heart and with all
thy soul and with all thy might."?

The passion is familiar to us now; but
neither the Socratic yearning of Hevia for
that which it has not nor Plato’s worship of
invisible perfections shows the masculine
grasp of this Hebrew Eros, as of Jacob
wrestling with the angel :

“0O God, thou art my God ; early will I
scck Thee ; my soul thirsteth for Thee ; my

1 Deuteronomy vi. §.
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Is it not plain why saints have slighted their
revelations?  Not the glimpses vouchsafed
them, nothing indeed particular to them,
weighs against the unknown immensity,
beauty, and love which surround them. The
humble prayer of the publican was sufficient
because nothing is sufficient and because
humility is sufficient.
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III
SIN

UMILITY is dictated to Chris-
Htians by their sense of sin, a cloud
which may now be as distant from
our belief as the Paradisal Vision is
often distant from supposed Christians; but it
added the fear of the Lord to the love of the
Lord, solemnity to delight. So deep is this
sense of sin seated in Christianity that it
doubles the infinity above with an infinity
below, depth answering to height, condemna-
tion to beatitude ; mistrust of our nature to
reliance on the Paraclete ; and that Hell
becomes the work of
la divina potestate
La somma sapienza ¢’l primo amore.!

For the purpose of this discourse we need to
remember such eschatology only as an out-
ward and visible sign of an inward and

! Dante, Inferno, iii. 5, 6.
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thought, word, and deed, in motive as in
act, in selfishness and pride, in the lust and
idleness whereby we, who should be temples
of the Holy Ghost,! become disgraced mem-
bers of the body whose Head is crowned
with thorns.

To disregard the moral condemnations that
permeate the faith is no less unscientific than
to disregard its ecstasies. They are indeed
complementary, the pain and joy of detach-
ment. In its doctrine of sin and punishment,
revelation hardly seems a gospel of good
tidings. If sin and punishment are regarded
as axiomatic, the gospel brings us the good
tidings of an escape. A severe treatment of
sin was natural to the Eros who could mingle
anathema with yearning ;* hatred of the
clogs of mortality is natural to the aspiring
soul ; the kick of Pegasus is transferred to
the Faith,

11 Corinthians vi. 19.
% Psalm Ixiii, 1, 2, 9, 10, £1,
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v
DISCIPLINE

T had been a question whether virtue

could be taught; and the answer had

been that no dove ever fathered an

eagle! Now we have a new formula,
regeneration by the Dove. The uis im-
planted by the Spirit is the strength of love,
the same which brought to the church her
Bridegroom from Heaven. She purifies her-
self even as he is pure. Her heavenly desire
leads to the mortification of lower desires
save as God would have us taste them.
Purification is a return to our nature, to our
birth-right, to our source. Only inward
love can teach us to appreciate our best good,
but, learning to appreciate it, we learn
wisdom. All else is folly, mainly caused by
temporal pleasures. Only if you lose your
life shall you save it unto life eternal. Granted

1 Horace, Odes, iv. 4, 31-33.
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food of which we deprive none by our posses-
sion, having which we may lightly forgo and
leave to others what we should else wish for
ourselves, pleasures, no longer necessary to
us, that cannot, like this, be shared. Nay,
more ; by penitence we may fill up that
which was lacking in the sufferings of Christ
and scatter pardon around us.! No wonder
that many would add the counsels to the
precepts and escape from the thraldom of
carth,

1 Colossians i. 24 : »iv yaipw év 7ol walijpaci pov
Jmép Uudy xal dvravamAnp@ T4 UdTtepruara Tow
iyewv Tob XpioroD év TH oapxi uov Umép Tob
cauaTos avtel, 6 fortiv % éxxhnaia. The Apostle’s
idea is doubtless that, though Christ redeemed (or bought)
the church, yet sufferings of others endured after His
death profit the church. Theologically these are effi-
cacious only through the blood of Christ, but they are
efBcacious,
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v
RENOUNCEMENT

HRISTIAN redemption, with its

foretaste of beatitude, was consola-~
C tion to those who had no share in

the glories of this world. * The
spirit of the Lord is upon me because he
hath anointed me to preach the gospel to
the poor.” So said Jesus ; and the common
people heard him gladly.* St. Paul says
‘“ that not many wise men after the flesh, not
many mighty, not many noble, are called,
but God hath chosen the foolish things of
this world to confound the wise, and the weak
things of the world to confound the things
which are mighty, and base things of the
world and things which are despised hath
God chosen, yea, and things which are not

1§t. Luke iv. 18.
* 8¢, Mark xii. 37.
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THE CHURCH

finding its perfection in the Highest;

an unity whereby one atones for
another and Christ for all; a system of puri-
fication which clears our moral sight that we
may love that which God commandeth and
desire that which he doth promise with
hearts fixed there where true joys are to be
found ; an unity thus acquired with a personal
lawgiver who controls all laws and super-
sedes them as charity supersedes all the
sacraments, this is the great salvation of the
Christian doctrine.

And this salvation is in some sense corporate.
We are members of Christ because we are
members of his body, which is the blessed
company of all faithful people. If one of the
members suffers, all the members suffer with

. 23

N UNITY of members cemented by
Acharity, rising above this world and



it; wherefore excommunication, lest the body
be defiled, as surgery, lops off a dangerous
limb, unless absolution removes the sin.' If
he will not hear the church, “ put away from
yourselves that wicked person.”® If we cleave
to that unity and not, like him, to sin, it is
not solely by the direction of our hearts that
we find the way. The friends of the Lord
befriend us.  As it is with themn that we share
the body of Christ, so it is by their prayers
and by association with them that we receive
him into our hearts,

This participation in their merit is a death-
blow to whatever spiritual and lonely pride
might otherwise have been fostered by par-
ticipation in the Highest.

1This explains why the Inquisition did not concern
itself with unconverted Jews. They were not members
of the Body and could not infect it.

3 1 Corinthians v, 13.
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VII
VICARIOUS ATONEMENT

“ HANKS be to God, which giveth

us the victory through our Lord

Jesus Christ.’? How save by gift

could so great a blessing accrue to
us 50 poor in merit? There is, therefore, a
contravention of justice, an escape from
ZEschylean law. Love wounded has wounded
the side of righteousness. God has brought
home the prodigal, placing him by the side
of his faultless brother, who complains that
the welcome is unjust ; yet the angels of
God rejoice more over the penitent than over
the ninety and nine who need no repentance.
Love has hung his cross and contradiction of
rightcousness in the Christian fane across the
great arch which separates the Church Mili-

13 Corinthians xv. 57,
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defence, the prayers and penance of the saints,’
who, in the true spirit of vicarious atonement,
and as members with the sinful of that same
body which is covered by the forgiveness
obtained through Christ, shortened suffering
in the after-world. The labour of the
Church was to purge the living and dead,
who, by the gift of God, were no longer con-
cluded under sin, that she might present
them faultless before the presence of his
glory with exceeding joy. The Church is
cathartic, not an assembly of catharists.
“ Mercy rejoiceth against judgment.” The
soul that sinneth shall not die.

1 Cf. for this life, 1 St. John v. 16 : * If any man see
his brother sin a sin which is not unto death, he shall ask
and He shall give him life for them that sin not unto
death.” We may object that, if he has not sinned unto
death, he does not need the gift of life. The phrase is
blurred like much of the thought in this epistle ; butitis
clear that the prayer of one can obtain for another forgive~
ness of sin.

* St. James ii, 13.
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VIII
ESCAPE INTO THE SUBLIME

HUS, as renouncement was a joyful
escape from sin, so the charity that
covereth a multitude of sins, the
charity of God himself, is an escape
from punishment, but yet more an escape
into the boundless love which, if we knew it
fully for a moment, would exalt us into a
heavenly rapture.!
We look back. Was there anything in the
highest flights of Paganism to equal this?

The difference between Paganism and Chris-
tianity seems to be that Paganism touches the
grand but knows nothing of the sublime,
whereas Christianity is sublime but knows
nothing of grandeur. The grand is that
which rests monumentally on the carth, We
find it in Egyptian buildings, in mountains
! Remark of Dr. Edward Kirk, pastor of the Mount
Vernon Congregational Church, Boston, Massachusetts,
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and precipices. It consorts with desolation.
The sublime is that which floats aloft as birds
or as the sun himsclf, No sunrise is grand
which is not banked and supported by earth
and clouds. Darkness and strength are
necessary ; with these it may be z grandeur
topped by sublimity. Spiritual glories are
sublime, unsupported by carth.
“ Volat avis sine meta
quo nec vates nec propheta
evolavit altius.”?

So it is written of the eagle of the gospels.

fschylus is grand ; Shelley and Chris-
tianity are sublime. Love has taken the
wings of the morning ; they are filled with
faith and hope. Truly it seems a release.
We are as having nothing and yet possessing
all things. No desolations can match this
consolation ; there needs no foundation in
earth. The Jewish clouds and darkness are
no longer around him whom we seek. Love’s
wings have grown beyond measure; he
revels in the warmth of the empyraean.

1Quoted from ““un inno antico™ by Scartazzini on
Dante’s Paradire, xxvi. §3.
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IX

THE FEMININE ELEMENT IN
CHRISTIANITY

HE experience of saints found its

formula in that same chapter from
I which charity was to rise till it

mingled with the divine love.

The cardinal virtues, Prudence, Fortitude,
Temperance, and Justice, had been known to
the Pagans. They were preserved as 2
foundation ; but greater than these were
Faith, Hope, and Charity, which were
brought for baptism ! to the Pagans when the
Heavenly Wisdom descended to earth. The
four were to find their motive in the three
ancelle

che miran pih profondo.*

Faith in God and hope in his promises
induce that charity which cannot but flame
forth, toward God and man, in the saints,

1 Dante, Paradiss, xx, 127.
2 Dante, Purgaterio, xxxi. 3.
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being necessary ; but, as subject to love,
which woman shares, they continue under
danger of veto; he had possessed the hold
and keep of incommunicable authority ; now
his whole province is subject to a capital
wherein woman is not a stranger. The
decisions which must still be assigned to his
competence concern the means not the end.
The end is no more than feminine.
“ Pax plenum virtutis opus. Pax summa
laborum,
Pax belli exacti pretium est pretiumque
pericli.
Sidera pace vigent. Consistunt terrea
pace.
Nil placitum sine pace Deo, non munus
ad aram,’™
“Q gioia! O incffabile allegrezza !
O vita intera d’amor ¢ di pace |
O senza brama sicura richezza | ™
Jerusalem is said to be
“ mysticam nomen quod visio pacis inter-
pretatur,’’
1 Prudentius or Boethius.
% Dante, Paradise xxvii. 7.
¥ §t. Augustine, De Civitate Dei, xix, 11, cited by Scartaz-
zini in reference to Dante, Paradise xxv. 56, thus :
Ipsiua civitatis mysticum nomen, id est Hierusalem, quod
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of the art and strength of manhood has
been the fulfilment of the poor Israclite
maiden’s : ‘ He that is mighty hath magnified
mc.’ )y
This exaltation is the consequence of her
humility.
* Unto God’s will she brought devout respect,
Profound simplicity of intellect,
And supreme patience.’
Hence, when told that which was in fact to
bring her maidenhood under Joseph’s sus-
picion, she answered with unquestioning
submission :
** Behold the handmaid of the Lord ; be it
unto me according to thy word.”s )
By this prostration before the Absolute she
becomes sublime :

“ Umile ed aita piu che creatura,”*

Let it not be supposed that this feminist
worship, which can be regarded as an over-
shot, is confined to the major churches;
cthically it spreads wider, for whatever the

! From Ruskin, vide The Academy, April 21, 1906.
£ D. G. Rossetti, Mary’s Girlhood.
38¢t. Luke i. 38.
¢ Dante, Paradise xxiii. 2.
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X

THE PROTEST OF RIGHTEOUSNESS

CHANGE has been made in the
Apattcrn on the sky, an altcration in

ethical values; a contempt of mortal

glories has supervened, a socialism of
interests, which destroys all grandeurs and
instals all sublimities ; love has been exalted,
love which pardons, love which redeems 2
sinner, not the love of a fair foretaste of a less
fair manhood, which had provided a disci-
plinary ideal, but love of humanity as such
(for this was germinant in the love of Chris-
tian brethren), pity and sympathy, rather
dreaded by the Greeks, a pathetic Eucharist,
closing (for the many) in the long-drawn
Agnus, an appeal to the Man of Sorrows who,
carrying our sorrows, divided his spoil with
the strong. How much this liturgy of the
Saving Victim may have contributed to a
general faith in the beauty of pathos, a faith
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Thus the sects argued, as Abraham with
God ; and probably at every move toward
justice it was proclaimed that Christianity
would shine the brighter for the dispersal of
a cloud of superstitions and that it would
lose nothing—till it lost itself in a system of
morals without influence on God—till it
forfeited all analogy with our own life in
which one does save another—till it ceased
to be, in the strong sense, religion.

per orationes esse implendum, ut scilicet homines postu-
lando mereantur accipere quod eis Deus omnipotens ante
secula disposuit donare. The explanation can be trane-
ferred from the supplicant’s prayers for himself to his
prayers for his fellows.
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XI

CROSS CURRENTS

HE Bible is great because of its

I depth. Deep experiences are re-

corded, the travail of the human

heart, the blind groping of the soul,

its hopeless arguments for hope, its self-con-

tradictions, It is not a system coped with an

Absolute ; it is not a synthesis, a solution of

discords, It is full of life and therefore of

contraries ; it is heavy and obscure or vague

and irrational, not a mpdowmor & pdet xabappt

Fact and aspiration meet. We do not know
which shall conquer.

The Second Commandment tells us that God
is a jealous God visiting the iniquities of the
fathers upon the children to the third and
fourth generation (which is truc to life) ;
but Ezckiel has a chapter® to make clear that
2 Pindar, Pyth, vi. e1p. 8.
éEzckiel xviii.; cf, also Psalm xlvi,
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of the higher by the lower, to the suppression
of attainable grandeur in favour of 2 sub-
limity whereby we are cast down, to resigna-
tion by man of his needed task.
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XII
REVOLUTIONARY DOCTRINE

HE march of civilisation was, as we
know, from the personal ruler to the
rule of law. We shall now examine

the principles which, in lieu of reli-
gion, have guided modern states.

Liberty, in the sense of the French Revolu-
tion, is not a Christian doctrine. A tendency
to equality appears in the early Christian
division of goods; but, goods not being
essential, their equal division is not essential,
unless dictated by fraternity. Fraternity is,
however, a Christian doctrine.

The political and popular application of
Christianity in the republican fraternity is
the doctrine of Martha; that which is
broadly human drives its way through the
cloisters and retreats of Mary. In default of
a heavenly cternity, 2 new Earthly Paradise,
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for humanity becomes a cult of the common-
place and its happiness no worship; when
case, comfort, and convenience are substi-
tuted for 2 record in the arts and thought
and, above all, in nobleness, we mistrust the
scrvant of the public mind.



XII1

CHRISTIAN REACTION

UBSTANTIALLY, Christians, those,

at least, who have drunk deep of the

blood of Christ, have felt that an

article of their faith was disregarded.
Liberty, equality and fraternity : in these
there was nothing of nobleness, nothing of
self-sacrifice ; nothing of self-discipline and
martyrdom ; nothing of the conquest of
suffering by acceptance of suffering ; no will
to endure hardness ; none of that “ virtue
reaching unto heroism ” which is necessary
to make a saint. Is not Christian heroism
nobleness ? and is it not neglected by the
revolutionary formula? The softer elements
of Christianity had been taken over and even
extended, The revolutionary formula was
indeed a wider application of Christianity,
but with a grave omission. It had been
devised to exclude nobility of descent, and

59



was in accord with the early tendencies of
the Christian community, wherein was neither
bond nor free; as for those without that
community, service to a master, honour to 2
king, tribute to Cewsar could well be rendered
as temporal and of slight account by those
who had treasure in hecaven ; but the new
gospel of humanity seemed to make temporal
felicity the end-all and be-all of human
existence and as such it was not divine ; in
fact, it was what could be lightly resigned for
divine satisfaction ; and in the hardy pursuit
of this satisfaction there was nobleness, Chris~
tian heroism.
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XIV
NOBLENESS

OBLENESS is no indistinct idea.

70 evxheés is that which is well-

famed ; 76 yewaiov is that which

belongs to a well-famed family
possessed of dpyaios mhobros xai dperj, If we
admit native worth and do not impossibly
measure the life-race only from the date of
birth, we admit that often qualities attach
themselves to a family ; we have thus noble-
ness of birth and an dpers likely to be in-
herited, in short, an advantage.

The éperv of noblemen seems to be a high
spirit. It results from independence, from a
sure position. The dpyatos mhotros fosters the
dperj. The nobleman is less obliged than
others to consider consequences. He is more
exposed to temptation than another, able to
journey afar where his actions will not be
known. Master of circumstances, his virtue
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especially in its lordship over feeling, It is
spirited, not warm-hearted, high, not human,
yet not divorced from humanity, like the
mind in its apathetic exercise ; it does not
move in the direction of ““ pure™ delights,
being constrained within its own image and
inscriptions and not shapeless and boundless
as the ““ sacred spaces of the sea,”™ untutored
and uncontrolled. It is admired and envied
by the common herd, which feels its kinship
and unlikeness as challenge and blame ;3
yet nobleness, feeling the same kinship,
exacts no likeness, In this tolerance lies a
certain disdain, caricatured as * the arched
eyebrow  and “ Parnassian sneer,’”” but in
truth rather loyalty to the highest, the sap
running from the root to the branches, which
spread under heaven,

1 Swinburne, Prelude of the Songs Before Sunrise r
Known of souls only, and those souls free,
The sacred spaces of the sea,
% Pindar, Pyth., viii. ér.
T8 &' dyvvuar
$8bvov duaBipivor
Td xaka Fépya.
3 Pope, Epistle to Dr. Arbuthnot, being the Prologue to
the Satires, gb.
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XV
CHRISTIAN NOBLENESS

BVIOUSLY a change comes over

this conception when God, that is

to say, the Highest, becomes love.

The change is: “He that is
greatest among you let him be your servant,”
or, as we may put it, the servant of love. He
can no longer be defined as the servant of
that which is not love; on the contrary,
whatever is highest in him must be the servant
of Jove. The arts, statesmanship, and wisdom
must be admitted, if at all, under the rubric
of this service. Grandeur disappears; the
nobleness of grandeur yields to the nobleness
of sublimity.

Nobleness in its simple acceptation finds its
reason in self, in self-respect, not in self-
sacrifice, not in humiliation before a God to
whom our rightcousness is as filthy rags, and,
above all, not in suffering pursued as a cure
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and unity a dissolvent of conflicting virtues,
that woman, who often brings the best out of
a man, sometimes takes the best out of him,
that the state of citizens under law has
become a “ civilisation ” which dotes on
comfort with appliances, that faith in 2 general
gospel brings mistrust of the masculine ability
which alone can save us, and that prudence
must be our guide, unless we are to sink in
the morass of the One, of love, of democracy,
of civic likeness and feebleness, of femininity.


















himself that possession and bear that rule
which he has never had. These he must
assert against that which is most sacred next
to his own right and first duty. For help he
has only the counsel of his friend echoing the
Delphic sanction. With this he is to take the
immense blame and to dare the Furies.

Yecars afterward his body was found. It
exceeded the stature of men and was clad in
armour. At last it was laid to rest in the
Roman Forum as guardian of government.

There was a man in this boy ; but Saint
Ambrose remembers nothing of him, He
writes that it was not proper that cither
Orestes or Pylades should live, “ for each of
them was guilty of parricide, the one because
he had committed the crime, the other
because he had helped in its commission.”
So it is all simple,

THE END

1 Ambrose, De Officits, i. 41, translated by Romestin.
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